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Anabaptist Christians have been around for almost 500 years. But what does Anabaptism look

like when not clothed in Mennonite or Amish traditions? Writing from Great Britain, Stuart

Murray peels back the layers to reveal the core components of Anabaptism—and what they

mean for faith in his context and ours. It’s a way of following Jesus that challenges, disturbs,

and inspires us, summoning us to wholehearted discipleship and worship. Read this book, and

catch a vision for living a life of radical faith!

The Naked Anabaptist needed to be written, and I can't imagine anyone better than Stuart

Murray to write it. I fully share Stuart's enthusiasm for what the Christian community at large

can learn from the Anabaptist way of being Christian, and I hope you'll share my enthusiasm

for this book. Please read it and encourage others to do the same!--Brian D. McLaren, author/

speaker/activistThe Anabaptists are beginning to make more and more sense to a world that is

increasingly aware of the emptiness of materialism and the ugliness of militarism. Anabaptist

logic is rooted in the wisdom of the cross of Jesus, which Scripture says confounds the wisdom

of this world. It seems the world is poised for a new Anabaptist movement, and The Naked

Anabaptist may well be the spark that lights the fire.--Shane Claiborne, author of The

Irresistible RevolutionI am finding a growing hunger for a more authentic whole-life faith that

makes a difference in the lives of others. Many are discovering their answer in the Anabaptist

witness, as I did 30 years ago. The Naked Anabaptist is a treasure for those who want to

become more faithful followers of Jesus in our troubled world. Stuart Murray compellingly

explains how the Anabaptist witness calls us to take Jesus seriously in every area of our lives

and in response to the urgent issues of peace and justice that fill our world.--Tom Sine, author

of The New ConspiratorsThe Anabaptists are beginning to make more and more sense to a

world that is increasingly aware of the emptiness of materialism and the ugliness of militarism.

Anabaptist logic is rooted in the wisdom of the cross of Jesus, which Scripture says confounds

the wisdom of this world. It seems the world is poised for a new Anabaptist movement, and The

Naked Anabaptist may well be the spark that lights the fire. --Shane Claiborne, author of The

Irresistible RevolutionI am finding a growing hunger for a more authentic whole-life faith that

makes a difference in the lives of others. Many are discovering their answer in the Anabaptist

witness, as I did 30 years ago. The Naked Anabaptist is a treasure for those who want to

become more faithful followers of Jesus in our troubled world. Stuart Murray compellingly

explains how the Anabaptist witness calls us to take Jesus seriously in every area of our lives

and in response to the urgent issues of peace and justice that fill our world. --Tom Sine, author

of The New Conspirators --This text refers to an alternate kindle_edition edition.From the Back

CoverThere's a movement afoot . . .In churches and kitchens and neighborhood centers across

the world, communities of Jesus-followers are crafting a commitment to peace and a vision of

radical service. Disillusioned with churches wedded to wealth and conquest, many are finding a

home in a Christian tradition almost five centuries old: Anabaptism.But who are the

Anabaptists? What do they believe? What makes them different from other Christians? And

can you become an Anabaptist without leaving your own church? Follow Stuart Murray as he

peels back the layers to reveal the core convictions of Anabaptist Christianity. Glimpse an

alternative to the nationalism and materialism embedded in contemporary Christianity. With

new stories from young Anabaptists and expanded reflections on the loss of Christian influence



in wider culture, the fifth anniversary edition of The Naked Anabaptist will strengthen readers'

allegiance to the way of Jesus that disturbs and inspires.If you seek a community of authentic

discipleship and heartfelt worship, of simple living and radical peacemaking, consider this your

invitation.--This text refers to an alternate kindle_edition edition.About the AuthorStuart Murray

spent 12 years as an urban church planter in Tower Hamlets (East London) and has continued

to be involved in church planting since then as a trainer, mentor, writer, strategist, and

consultant.For nine years he was Oasis Director of Church Planting and Evangelism at

Spurgeon's College, London; he continues as an associate lecturer at the college.He is chair of

the Anabaptist Network and has a Ph.D. in Anabaptist hermeneutics. Since September 2001,

Stuart has worked under the auspices of the Anabaptist Network as a trainer and consultant,

with particular interest in urban mission, church planting, and emerging forms of church.Stuart

is the founder of Urban Expression, a pioneering urban church-planting agency with teams in

London, Glasgow, Manchester, and the Netherlands. --This text refers to an alternate

kindle_edition edition.Read more
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“As we who are kingdom pilgrims journey out of Egypt through the wilderness of post-

Christendom Christianity, Stuart Murray invites us to dialogue with a group and a tradition that

has been on this journey for almost five centuries. I’m confident that all who are on this journey

will benefit tremendously from this work.”—Gregory A. Boyd, author of The Myth of a Christian

Nation and The Myth of a Christian Religion“Yes, it is good to be naked. That’s a profound

concession for a traditional Mennonite. Whether you have been steeped in Anabaptism from

birth, as I have, or are just trying to understand a peculiar worldview, you will learn a lot from

this study written by an English Anabaptist.”—James Toews, pastor at Neighbourhood Church,

Nanaimo, B.C., and Mennonite Brethren Herald columnist“In The Naked Anabaptist, Stuart

Murray lays bare—in clear, simple, vulnerable detail—central themes of radical Anabaptism

that have sometimes been obscured by the ethnic and cultural garb of the Mennonite

denominational tradition. For anyone eager to learn how Anabaptist theology might be

translated cross-culturally—whether within the global Anabaptist fellowship or among renewal

movements at the edges of mainstream Christianity—this is an essential book.”—John D. Roth,

Goshen College“Stuart Murray offers a compelling exploration of the heart of Anabaptism. For

traditional Anabaptists, this book serves as a necessary reminder of a dynamic movement that

cannot be claimed by anyone but the Spirit. Anabaptists-at-heart will be encouraged by the

recognition that they are not alone. And everyone else will be confronted with a vision that, if

taken to heart, has the power to revive the church and change the world.”—Mark Van

Steenwyk, JesusManifesto.com and founder of the Missio Dei community in Minneapolis“This

book’s title is an obvious zinger. And so is the book’s message. Stuart Murray offers us the best

record and analysis so far of Anabaptism’s appeal to seekers of many stripes in post-

Christendom societies. A must-read for all Anabaptists: cradled, converted, or still

considering.”—James R. Krabill, Mennonite Mission Network“We both heartily endorse The

Naked Anabaptist. It is encouraging when ‘an Anabaptist-by-choice’ writes enthusiastically

about the strengths of Anabaptist biblical interpretation for the broader evangelical audience.

Although the author does not gloss over Anabaptist imperfections of the past, he so clearly

highlights the richness of our faith.”—Ruth & Ron Penner, Evangelical Mennonite Conference

pastors
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FOREWORDIT IS becoming undeniably clear that western civilization has entered a post-

Christian age. Whereas Christians once believed the world would eventually be brought within

the expanding empire of Christendom, it is now obvious this will never happen. To the contrary,

Christendom has been losing its influence on western culture for several hundred years. Even

in America, Christendom’s last remaining fortress, the conquest mentality of the “church

militant and triumphant” is waning. Undoubtedly, a cultural vestige of the once mighty empire of

Christendom will continue for some time in Europe and America, if only in the form of lingering

innocuous elements of a Christian civic religion. But for all intents and purposes, the “church

militant and triumphant” has become an artifact of history.While many western Christians

understandably are grieved and distressed over this loss, growing choruses of Jesus-followers

are viewing it as something to celebrate. I include myself among this rising tribe, as does

Stuart Murray, the author of this book.It’s not that we are in any sense pleased with the morally

bankrupt form of secularism that has replaced Christendom’s reign in the West. It’s just that we

believe the “church militant and triumphant” bore little resemblance to the church God

established through the life, death, and resurrection of Jesus. And now, having left the Egypt of

Christendom, we must prepare ourselves for a long and difficult journey in the

wilderness.There is an increasingly shared conviction that the kingdom of God we are called to

is radically different from all versions of the kingdoms of the world. While the kingdoms of the

world all manifest the character of Caesar as they seek to rule people and conquer enemies

with the power of the sword, the kingdom of God always manifests the character of Jesus,

seeking to serve people and love enemies as it manifests the power of the cross. The

movement Jesus inaugurated is, by its very nature, a counter-cultural, anti-empire movement.

More and more followers of Jesus are coming to understand this distinction and to understand

that our allegiance to God’s kingdom must subvert all other allegiances.While the mainstream

church has, to a significant degree, unwittingly absorbed the values of intense individualism,

consumerism, and materialism, more and more post-Christendom disciples in the West are

becoming convinced that these values are at odds with everything Jesus was about. They are

realizing that we are called to live in community with others, to live simply, humbly, and justly,

and to share our lives and our resources with one another and with all who are in need.What

many of those who are journeying in the wilderness of post-Christendom Christianity don’t yet

realize is that their rejection of Christendom and their insights into the counter-cultural nature

of God’s kingdom are hardly new. In fact, the vision of the kingdom these tribes are espousing

was the general understanding of the church for the first three centuries of its existence. It was

quickly exchanged for the model of the “church militant and triumphant” in the fourth century,

when Emperor Constantine endowed the church with political power and the church tragically

accepted it. Still, throughout the church’s history, there have been pockets of Jesus-followers



who, despite fierce persecution from the institutional church, held fast to the vision of the

kingdom that’s arising among post-Christendom Christians today.The most significant historic

expression of the anti-Christendom, Jesus-looking kingdom began during the Reformation

among a group of radicals who came to be known as the Anabaptists. Though they often had

to pay for it with their lives, this group set itself apart from other reforming movements by

espousing the very values the rising tribe of kingdom people is espousing today.This group

was passionate in its conviction that the kingdom of God is radically distinct from the kingdom

of the world—and that these two must always be kept distinct. They quickly came to the

conclusion that following Jesus requires us to love our enemies and to refuse to resort to

violence. They believed that all followers of Jesus are called to live in committed communities

with one another as we together cultivate a lifestyle characterized by simplicity, humility,

generosity, and a passion for justice. And they were convinced that salvation was not primarily

about getting people to heaven when they die but was about God’s transforming power

affecting every area of life, society, and creation.Though Christendom’s leaders tortured and

executed almost all leaders of the Anabaptist movement, by the grace of God the movement

survived and has borne witness to God’s uniquely beautiful kingdom for the past five hundred

years.As we who are kingdom pilgrims journey out of Egypt through the wilderness of post-

Christendom Christianity, Murray invites us to dialogue with a group and a tradition that has

been on this journey for almost five centuries. In this book you will find a clear and succinct

outline of core Anabaptist beliefs and practices, presented in dialogue with the rising tribes of

post-Christendom Jesus-followers today. In true Anabaptist fashion, Murray candidly

acknowledges the shortcomings of this tradition along with its strengths.If one is looking for an

unblemished, utopian expression of the kingdom, one will not find it in The Naked Anabaptist

(or anywhere else). Murray offers this dialogue not to try to get people to join the Mennonites or

any other Anabaptist group but simply because it’s to the advantage of both Anabaptists and

the rising tribe of kingdom people to learn from and support one another. Indeed, from a

kingdom perspective, it’s imperative that we learn from and support one another.I’m confident

that all who have begun to make their way out of the Egypt of Christendom and into the

wilderness of post-Christendom Christianity will benefit tremendously from this work. And my

prayer is that God will use the dialogue this book begins to advance the beautiful, servant-like,

Jesus-looking kingdom throughout the world.—Gregory A. Boyd Author of The Myth of a

Christian Nation    and The Myth of a Christian Religion
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are my responsibility. I also am grateful to Noel Moules for the excellent title.Disappointingly,

though, none of my colleagues accepted the invitation to pose for the front cover.

Introducing “The Naked Anabaptist”TRAVELING through Pennsylvania in the spring of 2008

with a group of Mennonite church leaders, my friend Noel Moules was quizzed about the

growing interest in Anabaptism in Britain and Ireland. Some of these American Mennonites had



been in Britain a few weeks earlier and had encountered Christians from various traditions who

were deeply attracted to Anabaptist values and insights. They found them intriguing. Why were

British and Irish Christians interested in Anabaptism?The sixteenth-century Anabaptist

movement (to which Mennonites and other Anabaptist communities in America trace their

origins) had left its mark on various parts of Europe—Switzerland, Austria, Germany, the

Netherlands, and the Czech Republic—but very few Anabaptists reached Britain. Those that

made it to London in 1575, seeking refuge from persecution elsewhere, were arrested and

imprisoned, and either executed or expelled by the authorities. For the next four centuries,

although Anabaptist was sometimes used as a term of abuse in Britain, there were almost no

actual Anabaptists in the country.So why, Noel was asked, was there a burgeoning Anabaptist

movement in Britain and Ireland? What was attracting Christians to a tradition that has no

historical roots in their culture? And what does it mean to be an Anabaptist in Britain or Ireland

today? What does Anabaptism look like without the Mennonite, Hutterite, or Amish culture in

which it is usually clothed in North America?“Ah, you mean ‘the naked Anabaptist,’ do you?”

asked Noel. “Anabaptism stripped down to the bare essentials.” And so this book was

born.Noel and I are both founding members and trustees of the Anabaptist Network in Britain

and Ireland. Since the early 1990s, the Anabaptist Network has provided resources for

Christians interested in the Anabaptist tradition—study groups, conferences, a journal,

newsletters, a theology forum, and an extensive website.1 For some years we had been

concerned that there was no straightforward introduction to Anabaptism easily accessible in

Britain and Ireland, written specifically about Anabaptism in that context. There were academic

tomes, and books written for the American market, but these were not what we needed to

answer questions we are often asked:What is an Anabaptist?Where did Anabaptism come

from?What do Anabaptists believe?Can I become an Anabaptist?What is the difference

between Anabaptists and Mennonites?If you are asking any of these questions, The Naked

Anabaptist is for you.So Noel and I agreed with our colleagues in the Anabaptist Network that I

would make use of his memorable phrase and write this book. My own encounter with

Anabaptism has been told elsewhere.2 Since the early 1980s, I have identified myself as an

Anabaptist, not because I belong to an Anabaptist church or come from an Anabaptist family,

but because this is the Christian tradition with which I have by far the greatest theological and

spiritual affinity. The Naked Anabaptist is, then, at one level an extended personal testimony

written by a British Anabaptist to explain his Anabaptist convictions. As such, I will use “I”

language from time to time, as in this introduction. But this book was also commissioned by the

steering group of the Anabaptist Network, several of whom have contributed to it. And those

who receive the Network’s newsletters have known for some time about this project. Some of

their contributions have also been incorporated. So I have used “we” language in various

places to indicate that I am writing on behalf of a community. Sometimes “we” refers to those

who have shaped the Network over the past two decades and who would, like me, identify

themselves as Anabaptists. Sometimes “we” refers to the wider community of Christians in

Britain and Ireland who might not identify themselves as Anabaptists but who belong to the

Anabaptist Network and draw gratefully on the Anabaptist tradition. I recognize that this use of

language is imprecise, but that is the nature of the Anabaptist movement in Britain and

Ireland.My hope is that this book will be useful, not only to members of the Anabaptist Network

who want to explain to their friends why they are intrigued and inspired by Anabaptism and not

only to people from other Christian traditions or no Christian tradition who have stumbled

across the Anabaptist tradition, but also to North American Anabaptists asking the kinds of

questions Noel was asked in Pennsylvania.I have visited North America many times in the past



fifteen years, teaching in Mennonite seminaries, preaching in Mennonite churches, working

with Mennonite mission agencies, and speaking at conferences with delegates from

Mennonite, Mennonite Brethren, Brethren in Christ, Church of the Brethren, and other

denominations descended from the Anabaptists. I have encountered the same incredulity and

interest as Noel found in Pennsylvania: why are Christians in Britain and Ireland getting excited

about their Anabaptist forebears?This question is given added poignancy by the lack of interest

in the Anabaptist tradition among many North American Mennonites. I have often found myself

urging Mennonite students and church leaders to recover their own radical heritage as a

source of renewal and inspiration. Although Mennonite scholars during the twentieth century

embarked on a quest to rehabilitate Anabaptism, their passion and insights have not yet had

the impact they deserve. Many Mennonites seem more interested in purpose-driven churches

or the Alpha course.Maybe Mennonite culture and traditions have stifled the Anabaptist

heritage. Some years ago I had a conversation with a leader of a large youth organization who

reported that at a recent staff conference they had received a word that they regarded as

prophetic: “Let go of your traditions and hold on to your heritage.” She and her colleagues were

pondering the implications of this challenge, recognizing that many traditions had grown up

over the years that might have been valuable once but were now hindering the organization

from fulfilling its primary calling. If you recognize this in your own North American Anabaptist-

related tradition, The Naked Anabaptist is for you.It is not only in Britain and Ireland that

Christians from diverse backgrounds are appropriating the Anabaptist tradition. There are

Anabaptist centers in Korea, Japan, and South Africa. There is an Anabaptist Association in

Australia and New Zealand, and a new Anabaptist Network is emerging in Scandinavia. None

of these nations have any historic Anabaptist connections. There is also a new Francophone

Anabaptist center in Montreal. In North America, too, where Mennonite, Hutterite, Amish, and

other Anabaptist groups are part of the cultural and religious environment, Christians from

other denominations (including evangelical and emerging networks) are discovering the

Anabaptist tradition. Some are now identifying themselves as Anabaptists; others are urging

the Mennonites to value more highly their own heritage and to recognize its contemporary

significance.3And in academic circles, after centuries of neglect, marginalization, and

caricature, there is growing interest in Anabaptism way beyond the Mennonite community. I am

currently supervising two doctoral students working on Anabaptism. One is from Korea; the

other is a French Canadian who has been church planting in Belgium and is now teaching in

Rwanda. And the Anabaptist Network website frequently receives emails from students writing

essays or dissertations on Anabaptism, asking for advice and resources.In many nations, then,

not only in Britain and Ireland, there are growing numbers of neo-Anabaptists and hyphenated

Anabaptists. Neo-Anabaptists identify with the Anabaptist tradition and are happy to be known

as Anabaptists, but have no historic or cultural links with any Anabaptist-related denomination.

Hyphenated Anabaptists find inspiration and resources in the Anabaptist tradition, but do not

identify themselves as Anabaptists. They might be Baptist-Anabaptists, Methodist-Anabaptists,

Anglican-Anabaptists, Pentecostal-Anabaptists, or various other combinations. If you identify

with either of these designations, The Naked Anabaptist is for you.In 1953, the London

Mennonite Centre was established, bringing an Anabaptist presence back into Britain for the

first time in nearly four hundred years.4 Its influence gradually permeated British and Irish

churches, encouraging Christians from many backgrounds to reflect afresh on issues of

community, peace, justice, and discipleship. But only in the 1980s did the term Anabaptism

begin to be used more widely, and it is even more recently that the Anabaptist movement has

really become visible.In 2004, the first book in the After Christendom series was published by



Paternoster Press. This series (all published in the United Kingdom) is an initiative of the

Anabaptist Network steering group, which has invited various authors to reflect on the

implications of the end of the Christendom era in many western societies, drawing on

Anabaptist perspectives. By 2009, five books had been published, and others are currently

being written or are awaiting publication. Post-Christendom, published in 2004,5 celebrated the

demise of imperial Christianity and welcomed the opportunity to rethink all kinds of issues as

the European church found itself back on the margins of society. It suggested that, as the

mainline traditions associated with imperial Christianity struggled to adjust to this new situation,

perhaps some of the necessary resources are to be found in the radical tradition associated

with Anabaptism. Could it be, as some have suggested, that Anabaptism is “a vision whose

time has come”? The After Christendom series, which has been widely read and

enthusiastically received, has introduced many others to this tradition.So, all over the place,

Christians (and others) in Britain and Ireland (and elsewhere) are bumping into Anabaptists.

But who are these people? What do they believe? What practices do they have in common

with other Christians, and what are their distinctives? Why have they suddenly emerged in post-

Christendom western societies? And can you really be an Anabaptist without living in a

common-purse community like the Hutterites, driving a buggy like the Amish, or belonging to a

Mennonite church and singing in four-part harmony? If you’ve encountered Anabaptists and

want to know more about them, The Naked Anabaptist is for you.Welcome to The Naked

Anabaptist!

1Uncovering AnabaptistsANABAPTISTS ALL OVER THE PLACE“The Anabaptists are back!”

announced an American author a few years ago in a book with this title.1 He was intrigued by

growing interest in the Anabaptist tradition in North America, where Mennonite, Hutterite, and

Amish communities have long been part of the religious scene. Christians from many other

traditions were discovering the practices and convictions of these quiet, often withdrawn,

communities—and finding them surprisingly relevant in contemporary culture. Something

similar seems to have been happening in Britain and Ireland. Anabaptists are becoming visible

in a society where, unlike North America, they had not been part of the religious scene until

very recently.The Anabaptist Network was launched in 1991 to serve Christians from many

churches and denominations in the United Kingdom who had stumbled across Anabaptism

and wanted more resources and opportunities to learn together. During the past twenty years,

many others have joined the Network or have contacted us with comments or questions that

have become familiar:“I’m so relieved to find others who believe what I do. People in my church

think I’m crazy when I go on about these things.”“You Anabaptists seem to be popping up all

over the place.”“What is an Anabaptist?”“What do Anabaptists think about…?”“Where is the

nearest Anabaptist church to me?”Our first attempt to respond to this interest and answer

these questions was a collection of stories, published in 2000 under the title Coming Home:

Stories of Anabaptists in Britain and Ireland.2 Anabaptism is a story-rich tradition, so

presenting the stories of about sixty Christians who identified with the Anabaptist tradition

seemed appropriate. These stories recount how the contributors discovered Anabaptism and

what attracted them.The “coming home” theme emerged so often in these stories that it

became the title of the book. It was not that the Anabaptists were “back”—there had hardly

been any Anabaptists in Britain and Ireland for the past four centuries—but those who

discovered Anabaptism experienced this encounter, as I did, as a homecoming. Here were

other Christians who shared our convictions about discipleship, community, peace, and

mission.In the past few years, Anabaptists have become even more visible—and vocal. We



have continued to organize conferences and study groups in different parts of the country, but

there is also now a consortium of a dozen or more “Anabaptist-flavored” organizations involved

in all kinds of activities, ranging from church planting to training programs; conflict

transformation to media work; restorative justice and peacemaking to a political think tank. And

we have received invitations to contribute “an Anabaptist perspective” in books and

conversations on various subjects, including church and state, the atonement, diaconal

ministry, the Alpha course, and the emerging church.Surprisingly for a tradition routinely

accused of being sectarian, interest in Anabaptism today is remarkably ecumenical and

boundary crossing. On the Network’s website are stories of Christians from several

denominations who have been “drawn to Anabaptism.” Although many are from evangelical

backgrounds, Christians from liberal, charismatic, Reformed, and Anglo-Catholic backgrounds

are represented in the Network. Writers from many traditions have spoken warmly of

Anabaptism, some suggesting it might be a movement whose time has come and a way of

being Christian that makes sense in post-Christendom culture. This strange ecumenism is

worrying to some, but deeply attractive to others.We have also noticed in recent years that a

number of people attending our conferences have had no recent church connection. Indeed,

some would not call themselves Christians at all. I had a conversation at a recent event with an

anarchist who was fascinated by the Anabaptist tradition. And one of the stories on the website

was written by an ex-atheist ex-Buddhist, who has found through Anabaptism an authentic

Christian faith.So when we hear that Anabaptists are “popping up all over the place,” we

understand why some might think this. But the Anabaptist tradition is still very much a minority

voice in Britain and Ireland. Some of us are happy to be known as “Anabaptists,” but many

others resist this tag and prefer to talk about the positive impact of Anabaptism on their

thinking and practice as Catholics, Baptists, Methodists, or whatever. A very small number of

local churches identify themselves explicitly as Anabaptist, but several others have embraced

Anabaptist values and introduced Anabaptist processes and resources.So, if Anabaptists are

all over the place, we are spread pretty thinly in Britain and Ireland, and we are often not that

obvious. This may explain the diverse comments and questions we receive from some who are

relieved to find us and from others who are surprised we exist. There is more chance now of

uncovering Anabaptists, in person or in print, but who are we and what do we believe? The

Naked Anabaptist is an attempt to answer these questions.BUMPING INTO ANABAPTISTSFor

those in the Europe, where might you already have bumped into Anabaptists? You might have

attended one of the conferences the Anabaptist Network has organized in the past two decades

—not necessarily because the event was organized by Anabaptists, but because you were

interested in the subject matter. Topics have included learning from the early church, the

implications of the end of Christendom, gender issues, worship and mission, English

radicalism, the practice of community, becoming a peace church, faith and politics, why people

are leaving the church, radical discipleship, youth ministry, and new monasticism. Three

conferences, cosponsored with the Northumbria Community, have explored the contributions of

the Anabaptist and Celtic traditions to contemporary discipleship.You might have come across

Coming Home, the book of stories mentioned above, or a copy of Anabaptism Today, the

journal we published for several years until 2004. You might have recognized someone

featured in one of the stories or the author of one of the articles and thought, I didn’t know that

person was an Anabaptist!More recently you might have thumbed through, or even sat down

and read properly, one of the books in the After Christendom series, mentioned in the

introduction.3 Perhaps you did not know enough about Anabaptism to spot Anabaptist

perspectives permeating these books, but some reviewers did—one of them commenting on



the “Anabaptist axe grinding in the background.”You might have encountered Anabaptist

perspectives on international events through On the Road, the journal of the Anabaptist

Association of Australia and New Zealand.4You might have been to one of only two Mennonite

churches in England: the Wood Green Mennonite Church in North London or the recently

planted Portuguese-speaking and mainly Brazilian Mennonite church in Eastbourne. Or you

might have been in touch with other Anabaptist-influenced churches, such as Peace Church in

Birmingham, the E1 Community Church in East London, or the Wesleyan Reformed Church in

Mexborough.You might have come across one of two common-purse communities in the

southeast of England (in Kent or Sussex), known as Bruderhofs. Drawing inspiration from one

branch of the Anabaptist movement—the Hutterites, who have lived in community for centuries

—Bruderhof communities offer a distinctive and radical expression of certain Anabaptist values

and practices.5You might have read about the tragic shooting of Amish school children in

Nickel Mines, Pennsylvania, in October 2006—and the startling response of this Anabaptist

community as it expressed forgiveness toward the gunman and reached out in compassion

toward his family. Or you might have been aware of the Amish already if you saw the 1985 film

The Witness, starring Harrison Ford and Kelly McGillis. But you may have associated this

community with buggies and bonnets, and not with Anabaptism.You may remember Norman

Kember and his colleagues, held hostage in Iraq, where they were members of a Christian

Peacemaker Team. You may not know that this organization was founded in response to a

challenge at an Anabaptist gathering in 1984 to go beyond pacifism to costly peacemaking:

“What would happen if Christians devoted the same discipline and self-sacrifice to nonviolent

peacemaking that armies devote to war?”6You might have encountered Mennonite volunteers

in Northern Ireland at the height of “the troubles” there, working quietly as agents of

reconciliation in a divided community, and training others in nonviolent approaches to

conflict.You might have stumbled across Anabaptists through the work of Urban Expression, an

inner-city church-planting agency, founded in 1997, which is working in several British cities

and now also in the Netherlands and North America.7 Although not an explicitly Anabaptist

mission agency, it has Anabaptist values at its core, as several observers have commented.

Urban Expression is one of the main sponsors of the Crucible course.8You might have been in

a conflict transformation training program run by Bridge Builders, based at the London

Mennonite Centre, which has trained hundreds of church leaders from various

denominations.9 You might have ordered books on discipleship, peace, or community from the

Metanoia Book Service, another of the center’s services.10 You might have visited the center

for one of its Cross Currents seminars or “table talks,” or noticed its stand at the Greenbelt

Festival.You might have studied with the Workshop Christian training program,11 which has

run for over a quarter of a century in cities across Britain. As you listened to its director, Noel

Moules, teaching on different subjects each month, you might have begun to recognize a

distinctive approach to church, mission, the Bible, discipleship, and community. Perhaps only

toward the end of the year did you realize that Noel and many other teachers on the course

were Anabaptists, even if they rarely used this label.You might have been puzzled or intrigued

by statements from Jonathan Bartley or Simon Barrow, directors of the Christian political think

tank Ekklesia.12 In media interviews, in articles on their website, and in daily comments on the

news, they offer perspectives on church, theology, ethics, politics, economics, culture,

education, or global issues that often challenge familiar Christian assumptions and priorities.

You might not have realized that both have been strongly influenced by the Anabaptist

tradition.You might have participated in days of action initiated by Speak,13 a network

connecting young adults and students to campaign and pray about issues of global injustice.



Some years ago, members of Speak and members of the Anabaptist Network discovered each

other and recognized shared values. One of Speak’s leaders, Jo Frew, remembers:

“Anabaptism is something we found out about and thought, ‘Yeah, that seems like us!’”If you

are an Anglican, you might have discovered a surprising (and negative) reference to

Anabaptists in the founding document of the Church of England. Although there were

practically no Anabaptists in the country, fear of this continental movement prompted the

inclusion of the thirty-eighth of the Thirty-Nine Articles of Religion (1571), which warns English

Christians about this worrying movement.14If you are a Baptist, and especially if you took part

in the celebrations in July 2009 that marked the four-hundredth anniversary of the start of the

Baptist movement, you might know that English Baptist refugees first met in an Anabaptist

baker’s shop in Amsterdam and that early Baptist leaders were deeply influenced by Dutch

Anabaptists. You may not know that Baptist historians continue to debate whether Anabaptism

should be acknowledged as the source (or at least one major source) of the Baptist

movement.If you are (or have been in the past few years) a student at any of the Baptist

colleges in England and Wales, you have probably encountered at least one tutor who is a

member of the Anabaptist Network. At Spurgeon’s College in London and also at the

International Baptist Theological Seminary in Prague, you would have had the opportunity to

take courses or modules in Anabaptist studies. And if you were a student at Bristol University in

the past two or three years, you might have participated in one of the first modules on

Anabaptism to be taught in a British university.If you have been involved in the New Churches

(previously known as the House Church movement), you might have encountered Roger

Forster (the founder of Ichthus Christian Fellowship) introducing Anabaptists in his church

history course as one of several radical movements that continue to inspire Christians today.If

you participate in the “emerging church conversation,” you are probably aware of Brian

McLaren’s writings. His book A Generous Orthodoxy15 includes Anabaptism as one of the

traditions he values. Elsewhere he writes, “Anabaptists know things that all of us need as we

slide or run or crawl or are dragged into the postmodern world.”16 He suggested in a recent

interview, “Emergent represents a rediscovery of the Anabaptist spirit. It’s very hard in other

Protestant denominations to find people who take Jesus as teacher deeply seriously, and take

Jesus’ teachings and the Sermon on the Mount, and Jesus’ example of nonviolence,

seriously.”17If you are interested in church history, especially in the Reformation era in Europe

(early sixteenth century), you may have encountered references to the Anabaptists as a “third

way” that was neither Catholic nor Protestant. If you studied some time ago, these might have

been only passing references or footnotes. If there was more, it might well have been an

account of the reign of terror a renegade band of Anabaptists imposed on the city of Münster in

the mid-1530s. Most church history textbooks and courses now offer a more balanced

treatment of early Anabaptist history, but old caricatures still appear in unexpected places

(including Third Way magazine and Spring Harvest teaching notes in recent years).If you are

interested in theology or ethics, you may have read books or articles by Stanley Hauerwas,

James McClendon, or John Howard Yoder. Hauerwas is an Episcopalian who teaches at a

Methodist university, McClendon was a Baptist, and Yoder was a Mennonite, but all three drank

deeply of the Anabaptist tradition, and their writings reflect this.18If cooking and hospitality

appeal to you more than theology and ethics, you might have encountered Anabaptism without

realizing it in various cookbooks, especially the More-with-Less Cookbook by a Mennonite,

Doris Janzen Longacre.19 When we invited people to tell their stories in Coming Home, we

asked which books (if any) had introduced them to Anabaptism. The top two were John

Howard Yoder’s The Politics of Jesus and the More-with-Less Cookbook.If you are interested in



art, you might be aware that Rembrandt painted a portrait of the Mennonite preacher Cornelis

Claesz Anslo and his wife, and had links with the Mennonites in the seventeenth century.

Indeed, some even suspected Rembrandt of being an Anabaptist himself—almost certainly

wrongly, though he was undoubtedly sympathetic to the movement.If you are involved in the

criminal justice system, you are probably familiar with efforts to incorporate “restorative justice”

principles alongside the dominant retributive approach. You may not know that Anabaptists

were pioneers of this alternative approach, especially through victim-offender reconciliation

programs.20If you have vacationed in Europe and enjoy visiting historic sites, you might have

read in your guide book about Anabaptist communities and incidents in early Anabaptist history

—not just in Münster, but also in Zürich, Strasbourg, Amsterdam, and several other cities. You

might even have found the guided walk on the Anabaptist Network website that takes you

around several sites in central London that have links with Anabaptism and other radical

groups.Where have you bumped into Anabaptists before reading this book?ENCOUNTERING

ANABAPTISMWhen I began writing this book, I invited people involved in the Anabaptist

Network to tell me, as succinctly as they could, how they had encountered Anabaptism and

how the tradition had impacted them. Here are some of their responses:I encountered

Anabaptism during a time when I was trying desperately to inhabit very different worlds: the

ungrounded world of charismatic spirituality; the intense intellectual world of theology; and the

daily struggle with life where I spent most of my time. Anabaptism brought these together in a

holistic way and helped me think, act, and feel my way to God.—Tim Foley (Portadown,

Northern Ireland)Discovering Anabaptism was like finding the edge bits of a jigsaw puzzle. We

were already attempting to piece together a thoughtful lifestyle and a commitment to Christian

community while paying global attention and grappling with Scripture. Then we met people

further along this same journey and found a satisfying mix of honesty and fun.
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Donald W. Blosser, “A very helpful look. Murray does an excellent job of explaining the beliefs

and living practices of a not terribly well known religious group. Mennonites have a history
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going back to the 16th Century Reformation, and Murray comes at it as one who joined with

intentionality. As a Mennonite pastor (retired ) I found myself frequently saying to myself "Yep,

that's us!" Murray writes out of an English religious background, and explains faith in a

positive, yet serious framework. If you want to explore a particular serious approach to faith

rooted in being followers of Jesus (rather than holding to doctrinal beliefs about Jesus), being

members of a supportive Community (rather just an isolated Christian who is on your own),

and a faith that is based on how one lives today (here on earth) as a follower of Jesus (rather

than living here in anticipation of getting to heaven some day), then Murray is for you. He will

whet your appetite, stretch your thinking, and comfort your questioning spirit. He invites you on

a stimulating faith journey.”

Animal, “A Much Needed Theology for Our Day. The Naked Anabaptist is indeed a great book

that lifts the veil of modern day perceptions about the Anabaptist tradition and see what the

Anabaptists truly believe. It allows its reader to look past the Amish family riding a horse-drawn

carriage in Pennsylvania and see why they live the way they do based on Biblical principles.

The same can be said for the Mennonites and Hutterites too.In principle, the Anabaptist

tradition is in my view perhaps the closest thing we have to true Biblical and Kingdom

Christianity; and the closest thing to the teachings of Christ. I don't agree with all of the

Anabaptist tradition and theology for some of the reasons the author addresses in the last

chapter of this book. However, in most part the Anabaptist tradition is what Christ taught and

something I want to be a part of.Although this book is addressed to anyone interested in

learning more about the allusive Anabaptist traditions, it is clearly written primarily to those in

Great Britain and Ireland. As an American I would have loved it if the author addressed some

issues relating to contemporary Anabaptist traditions and communities in America besides the

Amish communities of Pennsylvania. It seems our only choices are the Amish and the

Mennonites. If only there are more progressive and contemporary versions of Anabaptist

thought in America.It saddens me that the author takes liberty in joining the Emerging Church

with Anabaptist tradition even though they are diametrically opposed on major theological

issues. The Emerging Church certainly has a lot to offer to Christianity, especially in light of the

dismantling of institutional Christendom. But, the Emerging Church also has a lot of red flags

that need to be weeded through before Christians truly embrace it.When all is said and done,

The Naked Anabaptist is a wonderful book that offers a lot of great insight into Anabaptist

traditions and beliefs both in the past, present, and what it may look like in the future. Great

book that I recommend to anyone who sees what Anabaptist thinking can offer to a failing

Christendom.”

Mark, “The Naked Anabaptist. The book The Naked Anabaptist, was recommended by a friend

and Christian minister when I lamented feeling pretty much alone in my beliefs about the sin of

war and the materialism that so dominates the American psyche in these modern times.

Stuart Murray shockingly uses the term "post Christendom" and then proceeds to show that

the new Christian is finding new truths in Jesus' "sermon on the mount". That, simply

believing, is WAY different than actually following the example of unconditional love and peace/

justice as demonstrated when He walked and spoke while on Earth. Sometimes the book's a

little deep in theology but there's no law that prevents me from skipping pages to find the more

understandable parts and then going back. I think the author is right on target with this book

and it turns out I'm far from being alone.  Thank you Amazon for making it available.”



Randy Myers, “A Way of Discipleship for a Post-modern World. Stuart Murray has written a

book not just for those who are traditionally and denominationally Anabaptist, but for those of

us seeking to be Christ-followers in a post-modern, post-Christendom age. Though the

characteristics of Anabaptist Christianity have always been appropriate, Murray helps us move

into a way of being Christian that particularly meets the times.”

J P Romack, “A Contemporary Account of the Core Convictions of Anabaptism. What a great

title for a book seeking to uncover and explain the core convictions of Anabaptism. It is this

focus, rather than an examination of the specific cultural forms employed by traditional

Anabaptists (Amish, Hutterites, Mennonites),that makes the book so on point for those

Christians emerging into the realization that we are now living in a post-Christendom age and

for those beginning to consider some of the implications of that change. The core convictions,

found in Chapter 2 of the book and again in an appendixed Study Guide, are a great resource

for reflection and discussion. Interestingly, the author identifies himself as an Anabaptist

though he neither belongs to an Anabaptist church or comes from an Anabaptist family. For

him, Anabaptism is the Christian tradition with which he enjoys the greatest theological and

spiritual affinity.  After reading this book I'm thinking along the same lines.”

Furball, “Just got it!. This looked like a brand new book which had never been opened. The only

thing which told me this was a used book was a scuff on the cover.This book was

recommended to me by an Anabaptist blogger for someone like myself who is beginning their

journey...as well as the pastor at the Mennonite church I have started going to. Am looking

forward to reading it as I leave the Baptist way of looking at things.”

S. K. Baker, “Five Stars. This book has much truth that many in today's world are afraid to look

in the face.”

Freeborn John, “The Naked Anabaptistist. When Harold Bender presented his `Anabaptist

Vision' it was in addition to being a piece of historical comment a theological vision of

Anabaptism. That this was a theological vision of Anabaptism is more or less accepted; for

example by depicting normative Anabaptism as being non-violent and hence (legitimately) as

being very different in character to that witnessed in Munster. But what is less well

acknowledged is that there is also a sociological and denominational vision at play as

well.Writing as a Mennonite Bender was also writing as a member of only a handful of broad

Anabaptist movements (although many smaller groups therein) - Mennonite, Amish, Hutterite,

and Brethren - that together represented the whole of contemporary Anabaptism. The result is

that in Bender's case specifically Anabaptist history is viewed through a Mennonite

lens.Bender's emphasis is certainly not unique, even after the rise of polygenetic Anabaptist

histories it remains the case that ask anyone to point to a contemporary Anabaptist they will

either look at you blankly or, in the event that they have heard the term will point to the Amish

or Mennonites or other associated groups.Which brings us to Stuart Murray's The Naked

Anabaptist. Writing from an English perspective - which, depending on definitions, has never

had much of an Anabaptist presence - Murray suggests that we should not consider

Anabaptists to be synonymous with Mennonites and the other groups. In other words, one

does not need to be Mennonite, Amish etc., in order to be an Anabaptist. In England this

argument is especially pronounced given the small number of such `established' Anabaptists (I

am aware of 2-3 Mennonite congregations and a few Bruderhofs and, if Murray is correct, then

the Amish have flirted with the English a couple of times in the last few decades). In what is



perhaps the most important aspect of Murray's argument this lack of commonly accepted

denominational entities is not evidence of a lack of an indigenous Anabaptism. Anabaptism,

while still very much an minority movement, is in fact a viewpoint gaining increasing

prominence in English Christianity. These Anabaptists, who may not be clothed with the

expected garments of Mennonite or Amish identity are nonetheless as Anabaptist as any

others; they are however, to use Murray's term Naked Anabaptists.Murray focuses his book on

six core convictions of the Anabaptist Network. These core convictions form the core of this

book and chapter by chapter Murray explores these convictions with reference to wider

Anabaptist tradition and history, the experiences of UK Christians and theological reflection. In

doing this Murray does an excellent job of of setting out some key facets of Anabaptist thought

in contradistinction to perceived views of Anabaptists and will, I think, introduce Anabaptist

theology and life to new readers without some more modern accretions. Recommended.”

Mark Read, “Stuart's greatest emphasis is on how religion. Clearly written by an advocate

rather than an acolyte, this is a relevant volume for anyone interested in Christianity from a

personal or academic perspective. The historical references are probably subtle enough to

engage the more informed reader. It also neatly fills in the gaps for the interested browser. For

me, its selling point is how it references a radical, historical tradition which has had significant

cultural impact beyond the UK but which has had hitherto little influence directly on the British

religious tradition. Stuart's greatest emphasis is on how religion, specifically Christianity and its

post-Christian manifestations, can be understood in terms of the lived experience of the

everyday through an Anabaptist lens. This tends to be where the book falls short and

conversely where it excels. Stuart does not reference Anabaptism in post-modern, marketised

terms which present religion as a series of choices, ultimately benign and practically

meaningless. This is not a manual for the religiously dispossessed, disenfranchised or

contingent Christians. Definitive answers, if there are any, lie outside this book. Stuart alludes

to the idea that the more squeamish seekers might be better looking down a different path.

Whilst Anabaptism is painted as potentially appealing to many, the author leaves the

impression that it has sharp edges: it is 'flawed and imperfect'. It is also a tradition that has

evolved through internal as well as external conflicts. It does not augur an easy life and

advocates a discipleship that finds its echoes in Jesus's example. Stuart thus leaves the book

rather uncomfortably, asking questions and casting doubt; a rather apt way, ultimately, to frame

this very beguiling Christian tradition.”

Dave Pritchard, “A fantastic and in depth look at the roots of the Anabaptist tradition!. Initially I

was somewhat critical of the text but as I moved through the latter sections, it became clear

that Murray was interested in providing a very fair and balanced treatment of the subject. I

thoroughly recommend this book to anyone wanting to look into the essentials of the

Anabaptist tradition, faith and contemporary status, especially as it pertains to the UK. Great

Read!!!!”

rev kenneth white, “As someone who only knew about anabaptists historically by there .... As

someone who only knew about anabaptists historically by there sometimes very well

knownOpponents it was interesting to see their core values and how such values challenge

and inspireThe church today .  It's very informative and caused me to rethink certain issues”

P. Baguley, “Excellent reading. This book is very readable, and a very concise history of

Anabaptism from its conception to the present time. For anybody interested in the history of



Christianity and Reformation, this is really helpful.”

The book by Stuart Murray has a rating of  5 out of 4.4. 86 people have provided feedback.
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